



This issue of the APMS presents you a series of articles on various 
topics related to missionary-pastoral activity: critical reflection in ministry, 
a challenging vision for missionary activity 50 years after Vatican II, an 
analytical evaluation of the role of pastoral institutes, a contemporary 
reflection on the Prophet Amos, and an in-depth theological exploration of 
dialogue with Islam.  
In the first article, “Critical Reflection and Pastoral Creativity: The 
Pilgrim Way of the People of God,” we continue the series of reflections by 
EAPI, which began in the previous issue, on competencies and orientations 
needed by pastoral workers for mission in Asia Pacific today. In this article, 
Christina Kheng argues that critical reflection and creativity are important 
skills in pastoral ministry. They include being authentically present to a 
pastoral situation, appropriating relevant data, understanding with mind 
and heart, discerning communally, evaluating through purifying 
foundational beliefs, and formulating pastorally-sensitive and creative 
responses. The author also analyzes current challenges in promoting critical 
reflection and creativity in Asia Pacific, and offers some recommendations 
for the basic and on-going formation of pastoral workers.
The second article is an abridged version of the keynote address, 
“Ten Theological Trends for Mission in Asia: Fifty Years after Vatican II,” 
given by His Eminence Cardinal Orlando B. Quevedo, OMI, on the 
occasion of the APMS launch on September 6, 2019, at the Loyola School 
of Theology. This address reflects the Cardinal’s extensive involvement 
with the FABC and conveys his challenging vision for the future of mission 
in Asia.
In the following article, “The Contribution of Pastoral Institutes 
for an Inculturated and Contextualized Ministry,” Paul B. Steffen, SVD, 
analyzes the significant role pastoral institutes in Asia, Africa, and Latin 
America have played and still play in promoting and implementing the 
communion ecclesiology and mission theology of Vatican II in their 
respective local churches, guiding them towards an inculturated Christian 
faith and a contextualized ecclesial praxis.
A valuable contribution to this issue is also made by Tarsisius Sigho, 
SVD, in his analysis of Amos 6:4–7: “The Marzeah Festival and the 
Judgment of Israel.” The author demonstrates that Amos – widely seen as a 
prophet of social justice – also forcefully denounced the practice of idol 
worship in Israel called the Marzeah, and pronounced God’s judgment on 
Israel for worshiping other gods. If Amos were alive today, he might convey 
that same judgment against the new forms of modern idolatries.
In the final article of this issue, “The Contribution of Daniel 
Madigan’s Theological Insights to Interreligious Dialogue in Indonesia,” 
B. Christian Triyudo Prastowo highlights the stimulating approach of 
Madigan’s theological reflection on the dialogue with Muslims referring to 
three interrelated dimensions: an interreligious dimension (mutual 
relationship), a dialogical dimension (effective communication), and a 
confessional dimension (deepening of faith and cooperation). The author 
concludes that these three interrelated dimensions of interreligious 
dialogue find an inspiring illustration in the holistic view of Madigan’s 
theological reflection, which offers very useful contributions to Christian-
Muslim dialogue in the Indonesian context.
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